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Abstract

The establishment of the Riyasat of Madinah (State of Madinah) represents the pinnacle of
Islamic governance, integrating the principles of Da‘'wah (preaching), Hijrah (migration),
and Khilafah (Caliphate). This study adopts a qualitative approach, drawing from Islamic
sources such as the Holy Qur’an, the Seerah of Prophet Muhammad (May Allah's peace
and blessings be upon him), and the Athar of the Sahabah to delineate the key milestones
necessary for achieving Khilafah and Riyasah. The research problem centers on identifying
the sequential milestones and challenges associated with attaining Khilafah, clarifying how
these elements contribute to the realization of Shari‘ah-based socio-political justice. Three
hypotheses are explored: (1) Khilafah and Riyasah require a structured progression through
defined milestones; (2) effective implementation demands continuous and strategic
engagement in Da‘wah, following the prophetic model; and (3) Da‘'wah remains a perpetual
cycle, ensuring the continuity and expansion of Islamic teachings after the establishment
of Riyasah. The study identifies eight critical milestones: Da‘wah, Deen (practices of
prophetic teachings), Hijrah, Ma‘iyyat-ul-Allah (companionship of Allah), Qital (wars),
Nusrat-ul-Allah (Divine aid), Izhar-ud-Deen (domination of religion), and Khilafah
(inheritance of authority). The study reveals a cyclical process where the journey begins
and ends with Da‘wah. The path to Khilafah and Riyasah follows a structured sequence of
milestones, emphasizing the central role of Da‘wah. Understanding these milestones is
crucial for achieving Khilafah and Riyasah. This work offers guidance to the Muslim
Ummah in general and Du‘at (preachers) in particular regarding the milestones and
objectives of Khilafah and Riyasah.Du‘at should prioritize the continuous pursuit of
Da‘'wah rather than awaiting the establishment of Khilafah and Riyasah as prerequisites.
Consistency in Da‘wah lays the foundation for the establishment of Deen, socio-political
justice, Muslim dominance, Khilafah, Tamkeen fil ‘Ard, and Riyasah.
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INTRODUCTION
The establishment of Deen on earth through the consistent effort of Da‘wah (preaching) is
a fundamental mission entrusted to Prophet Muhammad (May Allah’s peace and blessings
be upon him). This mission, as expressed in the Holy Qur’an, is described as Khilafah,
Tamkeen fil ‘Ard, and Izhar-ud-Deen. These terms signify the supremacy of Shari‘ah
(Islamic law) and socio-political justice on earth, serving as a guiding principle for Du‘at
(preachers) until the Day of Judgment.
The Holy Qur’an outlines this mission as follows:
Vg Bl 854 ) e 5l BaD) oy o3l AT Jol il s
“It is He who has sent His Messenger with guidance and the religion of truth to manifest it
over all religion. And sufficient is Allah as Witness.” (Al-Qur'an 48:28. Taqi Usmani
Translation)
Addltlonally, Allah promises the believers:
3 s 2l GRS a6l e Gl GlAEL LS pan¥) b aIAg clalial Vet 5 s 15kl G ) e
O skl 2 1 6 G5 555 S cjag Ul &K ¥ 0 5k Ul 2833 3n5 e 2005 gl 1)
“Allah has promised those among you who believe and do righteous deeds that He will
surely grant them Khilafah [succession to authority] upon the earth, just as He granted it to
those before them, and that He will surely establish for them their religion which He has
preferred for them and that He will surely substitute for them, after their fear, security.
They worship Me, not associating anything with Me. But whoever disbelieves after that—
then those are the defiantly disobedient.” (Al-Qur’an 24:55)
Furthermore, the Qur'an hlghhghts the responsibilities of those granted Khilafah:
DsAY ABle 5 Suall e 13a8s cas el gl s SRS 15 Sal 1 AT (i) 8 ARG )
“Those who, if We give them authorlty in the land, establish prayer and give Zakah and
enjoin what is right and forbid what is wrong. And to Allah belongs the outcome of all
matters.” (Al-Qur’an 22:41)
Prophet Muhammad (May Allah’s peace and blessings be upon him) reaffirmed this
mission, empha5121ng its inevitability:
WK L 4 GAT 51 bl 35l Aa 5a i & O e s g b oAl e 8 Gualil) | gadi s 51 AN
“By Allah, if they were to place the sun in my right hand and the moon in my left, on the
condition that I abandon this mission; until Allah makes it manifest or I perish in it, I
would not abandon it.” (Ibn Hisham, As-Sirah An-Nabawiyyah)
The Qur’an and the Seerah of Prophet Muhammad (May Allah’s peace and blessings be
upon him) outline several milestones that religious communities must traverse to attain
Khilafah and Riyasah. These milestones include:
1. Da‘'wah (35=3) - Preaching
2. Deen () - Practices of prophetic teachings
Hijrah (5,»#) - Migration
Ma‘iyyat-ul-Allah (< 42<) — Companionship of Allah
Qital (J48) - Wars
Nusrat-ul-Allah (4 < y»ai) - Divine aid
Izhar-ud-Deen (»Y Jlekl) - Domination of Deen
Khilafah (4431) - Inheritance of authority
Notably, the journey toward Khilafah and Riyasah begins with Da‘'wah and culminates once
again in Da‘'wah, as indicated by the Qur’anic Ayah of Istikhlaf:
DAY ABle 5 Suall e 13a8s cas el gl s SR 5N 155 Sl 1SR () 8 2AURG )
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“Those who, if We give them authority in the land, establish prayer and give Zakah and
enjoin what is right and forbid what is wrong. And to Allah belongs the outcome of all
matters.” (Al-Qur’an 22:41)

Thus, those seeking Khilafah and Riyasah must actively engage in Da‘wah, adapting
to the time and place requirements while maintaining the prophetic methodology. The
pursuit of Khilafah and Riyasah should not be seen as a prerequisite to initiating Da‘'wah
and establishing Deen but rather as an integral part of this mission.

Problem Statement
This study explores the key milestones and challenges in achieving Khilafah and Riyasah,
aiming to clarify how these milestones contribute to the realization of Shari‘ah-based
governance and socio-political justice.
Objectives of the Study
The research aims to:

1. Identify and analyze the sequential milestones leading to Khilafah and Riyasah.

2. Examine the cyclical role of Da‘'wah in establishing and sustaining Islamic

governance.
3. Provide insights for Du‘at (preachers) and the Muslim Ummah regarding their role
in achieving Khilafah.
Hypotheses

1. Establishing Khilafah and Riyasah involves a structured progression through
defined milestones.
2. Effective implementation requires continuous Da‘'wah efforts, following the
prophetic model.
3. Da'wah is a perpetual cycle, ensuring the sustainability of Khilafah and Riyasah.
LITERATURE REVIEW
Allah, the Almighty, promises Muslims who believe and perform righteous deeds that He
will grant them Khilafah on earth. Before discussing the steps to Khilafah and Riyasah, it is
essential to clarify: What is Khilafah and Imamah? What is the objective of Khilafah? What
are the ultimate steps to achieving Khilafah and establishing Riyasah?
Khilafah refers to succession or assuming the role of a predecessor. The term Imam
(pW!) carries a similar meaning as "leader," though each emphasizes different aspects of
leadership. A person who acts in place of a predecessor is a Khalifah (4d3) [Caliph],
whereas in relation to his followers, he is an Imam (2&)) [leader]. Therefore, Imamat (4|)
and Khilafat (43a) both pertain to guiding the Ummah and taking the place of a
predecessor.
A Hadith states:
‘;\.\l\m‘;\.\l\ RE s@@@&\u@s@ﬁ‘;\ww;mwweﬁﬁu&» ralu)“.\lc&)“_;m‘m‘ ddeu
4\33;.\ (e L,’Jc 43); )A.mu’ 4_1 }.u g_ua.\a kH]
Translation: "Before you, there were the Prophets who were sent to their nations. Allah sent
Prophet after Prophet. After the demise of one Prophet, another was sent; but now,
Prophethood has ended, and there will be a Khalifah among you" (Sahih al-Bukhari, Vol. 1,
Book 1, Hadith 3).
The true objective of Khilafah is to establish a state where the dictates of Shari‘ah
and principles of socio-political justice prevail. This Islamic government serves as a vital
means to achleve such a state. The Qur’an states:

DAYV Ale By Kl oo 13ais s hhally 1 el BN 15T 5 B3l 1 gl Lm0 b bR o) Gl
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Translation: "They are those who, if We establish them in the land, establish regular prayer
and give regular charity, enjoin what is right, and forbid what is wrong. With God rests the
end and decision of all affairs” (Al-Qur’an 22:41).
A common misconception is that economic growth under Muslim dominance is the
ultimate goal of Khilafah. However, this notion is challengecl by the following Hadith:
\Mus\wemu\swgsmusumesh i Hf akile ndl oty G &le sl Y
Translation: "I do not fear for you falling into poverty, but I fear that you may be granted an
abundance of worldly fortune as those before you were granted, and that you may become
corrupt as they did" (Muslim).
Ultimate Steps to Khilafah
Religious nations must progress through the following stages to attain Khilafah:
1. Da‘wah (5=2) [Preaching]
Deen (cx2) [Practices of Prophetic Teachings]
Hijrah (s,>#) [Migration]
Ma‘iyyat-ul-Allah (< 42<) [Companionship of Allah]
Qital (J%) [Holy Wars]
Nusrat-ul-Allah (4 < =) [Divine Aid]
Izhar-ud-Deen (cx¥ Jledl) [Domination]
Khilafah (443x) [Inheritance of Authority]
The ﬁrst three stages—Da‘'wah (invitation to Deen), Deen (religion), and Hijrah
(migration)—serve as foundational steps in the establishment of Deen. Upon completing
these stages, the Du‘at are blessed with the Companionship of Allah Ta‘ala. Subsequently,
they receive permission for Qital (J#) aimed at establishing Deen on earth, with the
assurance of Divine aid (&) < <), This aid is crucial for the dominance of Deen (cxal) Jledl)
and the establishment of Khilafah.
In the subsequent lines, the eight stages are elaborated briefly supported with the ayat of
Holy Qur’an, Seerah of Rasulullah Muhammad (s.a.w) and Athar of Sahabah.
1. Da‘wah (Preaching)
Divine revelation establishes that Allah created human beings for His worship:
uja_uul\)\ um\}ﬂjuaﬂu_\sl;h}
Translation: "And I did not create the jinn and mankind except to worship Me" (Al-Qur’an

51:56).

®N OV AW

Additionally, Allah has subjected the terrestrial world to human service:
Ao Bped a1 (B g ol gl 8 L &1 AL
Translation: "And He has subjected to you whatever is in the heavens and whatever is on
the earth, all from Him" (Al-Qur’an 45:13).
It was therefore indispensable to establish a structured system for the true guidance
of humanity, referred to as the System of Da‘wah. The Holy Qur’an states:
b 38 K

T

Translation: "...and to every people there is a guide" (Al-Qur’an 13:7). )
) 48l (-5
Translation: "And for every nation there is a messenger” (Al-Qur’an 10:47).
5 el S a8 03 ol
Translation: "And there never was a nation but a warner had passed among them" (Al-
Qur’an 35:24). )
)55 Uy Gl ol £
Translation: "Then We sent our messengers one after another” (Al-Qur’an 23:44).
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These verses indicate that whenever nations deviated from the righteous path, Allah sent
Du‘at (preachers) to reform Deen and guide people.

Da‘wah, an Arabic term, means "invitation" or "call." In Islamic terminology;, it refers
to proselytization, emphasizing the Muslim responsibility to invite others to Islam. This
responsibility applies to both Muslims and non-Muslims. Da‘'wah is more than just
dialogue and discussion; it entails a consistent effort to transmit the message of Deen
through preaching, practicing, and providing answers and resources as required.

The Holy Qur’an commands: ) )

U P FEVIEERE N [EVES U PEESNNE SRS g
Translation: "Invite (all) to the way of your Lord with wisdom and beautiful preaching; and
argue with them in ways that are best and most gracious” (Al-Qur’an 16:125).

Successful Da‘wah requires knowledge, sincerity, steadfastness, determination,

supplication (Du‘a), and concern for the true guidance of humamty
iaya )5 o& T Gl za atld
Translation: "Perhaps you would kill yourself with grief over them if they do not believe in
this message" (Al-Qur’an 26:3). o g ) ) )
G ol 13 1 sk of a8 e il gals el
Translation: "Then perhaps you would kill yourself with grief over them, if they do not
believe in this message" (Al-Qur’an 18:6).

Da‘'wah benefits both those on the verge of Deen and those already practicing Islam
but seeking a deeper connection. For non-Muslims, it involves explaining Islam through
scholarly means, engaging in discussions and dialogues, and sincerely supplicating for
their guidance.

From an Islamic perspective, the primary objective of Da‘'wah is:
1. Inviting people to Tawheed (Islamic monotheism—the Oneness of Allah).
2. Educating them about the status and message of the Prophets.
3. Informing them about life after death.
Through this, a Da'ee (preacher) guides individuals towards Deen, recognizing that the
final decision rests between the individual and Allah,
58 U Y) A Y AT At ) O e LS (e LT e
Translation: "And We did not send any messenger before you, [O Muhammad], except that
We revealed to him that there is no deity except Me, so worship Me" (Al-Qur’an 21:25).
Another crucial goal of Da‘'wah is to strengthen the Muslim Ummah by fostering a greater
observance of Allah and enhancing levels of piety and rlghteousness
O a5 e 5 Blay 23315 200 agile Calf 135 a3l s s ) 503 Gl &kl &)
Translation: "The believers are only those who, when Allah is mentloned, their hearts
become fearful, and when His verses are recited to them, it increases them in faith; and
upon their Lord they rely” (Al-Qur’an 8:2).
Application of the Scope of Da‘wah (55=2)

In the Holy Qur'an, Da‘'wah (3s=2) is the fundamental term for propagating Deen
(religion). However, various synonyms are used to describe Da‘wah in specific contexts or
scenarios. The concept of Da‘'wah is inherently scenario-based, varying according to time,
place, and individuals. Therefore, different terms are employed in the Qur’an to describe
Da‘wah and its practitioners (Du‘at), reflecting these context-specific aspects.

Da‘wah provides an effective framework for addressing both individual and societal issues.
However, its effectiveness depends on sincerity, knowledge, and the appropriate
application of its modes. The Du‘at (preachers) adapt different modes of Da‘wah based on
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time, place, and the individuals involved. This is why different Qur’anic terms are used to
describe Da‘'wah and the Da‘ee (preacher), as seen in the following Qur’anic references:
Synonyms of Da‘wah in the Holy Qur’an
1. Amr bil Ma‘roof (<is=<ls_x¥)) - Commanding Good (Al-Quran 16:90)
e < (Aamir): "Commander of good" (Al-Qur’an 4:83).
2. Basharah (5,L&) - Conveying Glad Tidings (Al-Qur'an 39:18)
o & (Basheer): "Bearer of glad tidings" (Al-Qur’an 5:19).
3. Hidayah (%)) — Guidance (Al-Qurian 42:53)
o a (Hadi): "The guide" (Al-Qur’an 13:7).
4. Indhar (_)4)) - Warning (Al-Qur'an 41:13)
e Y« (Mundhir): "A warner” (Al-Qur’an 38:65).
e i (Nadheer): "One who warns" (Al-Qur’an 35:24).
5. Jihad (k=) — Struggle for the Truth (Al-Quran 22:78)
o las (Mujahid): "One who strives in the way of Allah" (Al-Qur’an 4:95).
6. Tabsheer (_wis) - Spreading Good News (Al-Qur'an 19:97)
e ¥ (Mubashshir): "One who conveys good news" (Al-Qur’an 6:48).
7. Nida’ (¢/4) - Calling to the Truth (Al-Qur'an 28:65)
e i« (Munad): "The caller" (Al-Qur’an 3:193).
8. Rushd (1) - Righteous Guidance (Al-Quran 72:21)
e 2 ) (Murshid): "One who gives correct guidance” (Al-Qur’an 18:17).
9. Nahyu [‘anil Munkar] (_Siel ge i) - Forbidding Evil (Al-Qur'an 7:165)
e U (Nahi): "One who forbids wrong" (Al-Qur’an 9:71).
10. Nasihah (4sx<=i) - Sincere Advice (Al-Quran 7:79)
o =l (Naseh): "A sincere adviser" (Al-Qur’an 7:68).
11. Risalah (4.,) - The Message of Prophethood (Al-Quran 7:79)
o Jsu) (Rasul): "The Messenger” (Al-Qur’an 98:2).
12. Shahadah (324) — Bearing Witness (Al-Qur'an 2:143)
e ¢ (Shaheed): "A witness" (Al-Qur’an 50:37).
o L% (Shahid): "A testifier" (Al-Qur’an 48:8).
13. Tadhkeer (_#53) — Reminding Others (Al-Qur'an 20:2,3)
e X (Mudhakkir): "One who reminds" (Al-Qur’an 88:21).
14. Tazkiyah (45_5) - Purification of the Soul (Al-Qur'an 62:2)
oS3 (Muzakkee): "One who purifies" (Al-Qur’an 3:164).
15. Wa’z (e ) - Spiritual Admonition (Al-Quran 10:57)
o Lely (Wa'iz): "A preacher” (Al-Qur’an 26:136).
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Other Related Terms for Da‘wah in the Holy Qur’an

In addition to the primary term Da‘wah (¢s=2), the Holy Qur’an employs various synonyms
to describe different aspects of conveying the message of Islam. These terms highlight the
diverse approaches used in Da‘wah, each applied according to specific contexts and
scenarios:

1.

10.

11.

12.

13.

14.

15.

16.

Bayan (ut) - The term Bayan refers to "explanation” and is used in the Quran to
emphasize clarity in communication when delivering the message of Deen (Al-
Qur’an 3:138).

Irshad (24)) - This term signifies guidance, illustrating the role of the Da‘ee in
directing people toward righteousness (Al-Qur’an 18:66).

Islah (z3<!) - The word Islah denotes "reform,” indicating that Da‘wah also serves
as a means of rectification and moral improvement (Al-Qur’an 11:88).

Tableegh (&) — The concept of Tableegh highlights conveying the divine message
as delivered by the Prophets, reinforcing the obligation of Da‘wah (Al-Qur’an 5:67)
Khitab (<=3) - The term Khitab translates to "addressing people,” signifying the
Da‘ee's responsibility to engage effectively with audiences (Al-Qur’an 38:20).
Mujadalah (4is<) - Mujadalah refers to "debate and argument,” underscoring the
importance of engaging in constructive discussions and intellectual discourse in
Da‘'wah (Al-Qur’an 16:125).

Qasus (u==f) - The term Qasus means "narration” and reflects the Qur’anic
method of storytelling to communicate moral and spiritual lessons (Al-Qur’an
7:176).

Qawl (J#) - Qawl translates to "speech" or "word," signifying the verbal
communication of Deen as part of Da‘'wah (Al-Qur’an 20:44).

Qirat (3¢)_8) — The concept of Qirat or "recitation" emphasizes the oral delivery of
the Qur’anic message as a core component of Da‘wah (Al-Qur’an 84:21).

Raghbah (4:)) - Raghbah refers to "desire for the truth,” reinforcing the idea that
Da‘wah should appeal to people's natural inclination toward righteousness (Al-
Qur’an 21:90).

Tafseel (Js=s) — The term Tafseel means "detailed explanation,” indicating that
Da‘wah should involve clear and systematic elucidation of religious teachings (Al-
Qur’an 17:12).

Ta'leem (ad23) - Taleem signifies "teaching,” highlighting the educational aspect of
Da‘'wah (Al-Qur’an 2:151).

Tafseer (Usl) - The word Tafseer refers to "interpretation,” underscoring the
importance of explaining Qur'anic meanings within Da‘wah (Al-Qur’an 25:33).
Tawsyah (4s=s) - Tawsyah translates to "recommendation” and is used in the
Qur’an to emphasize advising people toward righteousness (Al-Qur’an 103:3).
Tahreed (u=:,25) — The term Tahreed means "encouragement to act,” illustrating the
motivational dimension of Da‘wah (Al-Qur’an 8:65).

Tilawah (35%) - Tilawah refers to "recitation of the Holy Qur’an," emphasizing the
role of Da‘'wah in consistently sharing divine guidance (Al-Qur’an, 65:11).

These terms demonstrate the multifaceted nature of Da‘'wah, with each word providing a
unique perspective on how to communicate and propagate Islamic teachings effectively.
The Qur’anic framework of Da‘wah includes preaching, persuasion, guidance, admonition,
education, and engagement, ensuring that the message reaches people according to their
needs and circumstances.

Role of Du‘at
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For the true guidance and well-being of human being, Allah Al-Mighty sends Du‘at [(32),
or preachers], among all nations. This Du‘at are:
1. Rusul (=), the Messengers (Al-Qur’an 5:19), to whom Allah Al-Mighty used to
send revelation and also give them commandments of Sharia (Religious Rulings).
2. Ambya’ (skil), the Prophets (Al-Qur’an 33:46), to whom Allah Al-Mighty used to
send revelation but do not give them new Sharia
3. Non-Prophet Reformers (Al-Qur’an 2:143), are those who follow one of the Rasul or
Nabi and do work of Da‘wah in the deputyship of Nabi or Rasul, such Zulkifl (a.s).
Lugman (a.s), Religious Scholars of Banu Isra‘il, Companions of Prophet
Muhammad (pbuh) and the entire of Ummah of Prophet Muhammad (pbuh).
These Du‘at were committed to guiding humanity from ignorance to the light of truth (Al-
Qur’an 14:1). They employed various modes of Da‘'wah, in order to: (1) give good tidings to
the righteous (Al-Quran 39:18), (2) warn the evil-doers of the consequences of their
actions (Al-Qur’an 41:13), (3) admonish and advise the humble ones (Al-Qur’an 3:138).
Transition to the Ummah
The series of Prophets and Messengers concluded with Prophet Muhammad (pbuh), and
the responsibility of Da‘'wah was transferred to his Ummah (Al-Qur’an 3:110). Similar to the
Prophets, the non-Prophet Du‘at from among the Ummah of Muhammad also strived to
establish peace and tranquility through Da‘'wah (Al-Qur’an 28:57) and to ensure blessings
and eternal bounties in Jannah (Al-Qur’an 18:107-108) for humanity.
2. Deen: The Teachings of Prophets
The emergence of Da‘'wah (¢s=3, preaching) inevitably leads to the establishment of Deen
(o, religion) in people’s lives. Deen provides guidance in five essential aspects of human
life:
Beliefs (Agidah)
Worship (Ibadah)
Ethics and Conduct (Akhlaq)
Dealings and Contractual Relations (Mu‘amalat)
Social System (Nizam al-Ijtima‘i)
The Holy Qur’an asserts that obedience to Allah and His Messenger is an essential tenet of
Deen:
W08 pemiil 315050 ¥ &8 2450 5300 el A Qa0 R (sl Y Sling S, 0 0 gl V) Jsl) uAU-w‘ =Y
Ll 1 el 5 il Ui
Translation: "We did not send any messenger except to be obeyed by permission of Allah...
But no, by your Lord, they will not believe until they make you judge concerning that over
which they dispute among themselves and then find within themselves no discomfort from
what you have judged and submit in [full, willing] submission” (Al-Qur’an 4:64)
I. Faithful Followers
This group comprises the youth, the poor, and the underprivileged who embrace Allah’s
commands wholeheartedly:
o sk &l 06 szl (e alla elujﬂlc&\‘_;mhmw‘;ducds\)&écmﬁ O G A e
L@_\Awt_mcm;.ambm J8oa B g)Hadg
Translation: "Abu Sufyan reported: 'l came to Heraclius, and he asked me about our
Prophet Muhammad (peace be upon him). I told him about his companions being mostly
poor and of lower social status. Heraclius commented that this is a common characteristic
among those who follow the prophets™ (Al-Bukhari)
They endure hardships for the sake of Deen and remain steadfast:

vih o
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B ol Cal 35 4l Jle 4 ity o 1S g (odus e Al L) 0 iy 106 &Y o A (e
.. bJ.».u u.\S M\ ) d,q;.u
Translation: "Khabbab ibn al-Aratt (RA) narrated: 'Once I came to the Messenger of Allah
(peace be upon him), who was sitting against the wall of the Ka‘bah, wrapped in his sheet.
The idolaters were severely persecuting us. I asked him, ‘Why don’t you pray to Allah for
the punishment of the idolaters?” Hearing this, the Prophet (peace be upon him) sat up, his
face flushed with annoyance and anger, and said: ‘There were people before you who had
their flesh scraped off with iron combs until only bones were left, but they did not abandon
their Deen despite such afflictions™ (Muslim)
II. Fierce Opponents
This group comprises the wealthy and influential individuals who reject Deen due to their
attachment to their ancestral ways and socio-economic dominance.
S 4 2a ool 3 Oy iaia V) Al adle s Eia g B G s Jia ST 0606 das i somall e
Ui 4le 8L
Translation: “Narrated Mughira bin Shu'ba: Abu Jahl said, ‘By Allah, we know nothing but
that Muhammad is truthful, but what he has brought is contrary to what our forefathers
practiced” (Hanbal A, (n.d))
Their response to Da'wah is often hostile and aggressive:
aall ol Ul 5 plald) G B5las Wile Slasld Slvie G A1 50 108 (IS o) 200 116 35
Translation: "And (remember) when they said: ‘O Allah, if this is indeed the truth from
You, then rain down stones upon us from the sky, or bring us a painful punishment™ (Al-
Qur’an 8:32)

The opponents reject Da‘'wah and persecute those who uphold it. In contrast, the
faithful followers of Deen not only practice it but also become dedicated Du‘at who
sacrifice worldly comforts to spread the message of Islam. When persecution reaches an
unbearable level, the Du‘at are commanded to migrate to safer lands—a historical event
known as Hijrah (s_2¢l).

3. Hijrah (Migration)
Following the early stages of Da‘'wah (352) and the establishment of Deen (¢x2), the Du‘at
(3=, preachers) faced intense opposition, including mental and physical persecution. In
such circumstances, they were either permitted or commanded to migrate to another land
without compromising their Deen and Da‘'wah. During this phase, the Du‘at were
instructed to focus on:

1. Preserving the faith (Deen),

2. Propagating Da‘wah, and

3. Avoiding unnecessary conflict with their adversaries.
Hijrah exemplifies moral integrity, faith, loyalty, and steadfastness in Deen. It is not merely
a physical migration but also signifies sacrificing old ties and embracing new challenges.
The process of Hijrah entails a great trial and risk, undertaken solely for the sake of Deen,
validating the sincerity and devotion of the Du‘at.
The Holy Qur’an highlights the significance of Hijrah:

05 U Ra s ot &) 15T Gl anlie g

Translation: "O My servants who have believed, indeed My earth is spacious, so worship
Me" (Al-Qur’an 29:56)

This verse signifies that Hijrah is a path to religious preservation, encouraging
believers to seek new lands where they can worship freely.
Impact of Hijrah on Islam
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The Hijrah from Makkah to Madinah by the early converts to Islam remains a landmark
event in Islamic history. It had profound implications on human behavior and culture and
laid the foundation for the establishment of Deen.

Without Hijrah, Islam might have remained a persecuted minority movement in
Arabia. Instead, it paved the way for Islam’s propagation and social order.

The Role of Hijrah in Establishing the First Islamic State
Hijrah played a pivotal role in:

1. Preserving Deen from persecution,

2. Establishing an Islamic governance system, and

3. Enabling the foundation of the Riyasat of Madinah (Islamic State).
Through Hijrah, the early Muslim community was able to practice, demonstrate, and
spread Islam freely, thereby forming a self-governed Islamic state in Madinah
4. Ma‘iyyat-ul-Allah [Companionship of Allah Ta‘'ala]
When the Du‘at (3e2, preachers) of Deen are prepared to sacrifice everything, even leaving
their home and homeland for the preservation and propagation of Deen (u2), they are
honored with the status of "True Believers" and receive the glad tidings of forgiveness and
noble provision. The Holy Qur'an states:

SR 3503 b0 20 sk all b T s hals 155 Gl s A0 e 3 158Ma 5 15080 Gl
Translation: And those who emigrated and strove hard in the way of Allah, and those who
gave refuge and helped — they are the true believers. For them is forgiveness and noble
provision. (Al-Qur’an 29:69)

Those who welcome the immigrants with open hearts are also given the same titles
and glad tidings. On account of establishing Deen and practicing Da‘wah (¢s=2), Allah
Ta'ala grants the Muhajireen ((:s24<) and Ansar (U=il) His supreme favor known as
Ma'‘iyyat-ul-Allah (& 4=s), the Compamonshlp of Allah.

s L diia i 2h 54850 5 My el 5 B0 A58 5 890l A5 0ol & 3 ) 05
Translation: And Allah said: "I am with you if you perform As-Salat (Igamat-as-Salat) and
give Zakat and believe in My Messengers; honour and assist them, and lend to Allah a good
loan. (Al-Qur’an 5:12)

The status of Ma‘iyyat-ul-Allah guarantees the success and victories of the Du‘at
(e, preachers) in subsequent events. However, thw Du‘at are still directed to maintain
discipline, steadfast on Deen, establish the System of Salah and Zakat, and avoid combat
with their opponents. The Qur’an advises: ) ) ) )
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Translation: "O you who have believed, restrain your hands and establish prayer and give
zakah." (Al-Qur’an 4:77)

Permission for war is granted when opponents do not allow the Du‘at to practice
and propagate their Deen peacefully and they pursue them even into the foreign land. At
this stage, Du‘at are encouraged to defend themselves and fight those who wage war against
them.

5. Qital [Fighting for the Cause of Religion]
When Du‘at demonstrate their commitment to their faith by way of Hijrah and show their
obedience by avoiding conflict with their opponents; on the contrary they are pursued and
attacked even in the foreign lands, Allah Al-Mighty allows them to defend themselves
through fighting. Allah guarantees support and victory to those who fight for the sake of
their faith, regardless to their strength or resources.
. An\LuJ\)S)mu\Y\Q;Jau(ah)haw\ﬁ);\u;ﬂ\ }N@M&&\u\j\}&a@buﬁwwﬂua\
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Translation: Permission is granted to those who fight because they have been wronged, and
indeed Allah is capable of granting them victory. Those who have been expelled from their
homes unjustly only because they said, 'Our Lord is Allah."... And surely Allah will support
those who support Him. Indeed, Allah is Strong and Mighty. (Al-Qur’an 22:39-41)

The wars led by the Du‘at (preachers) is different from worldly conflicts. Muslim
leaders are instructed to invite their opponents to Deen before engaging in wars and give
them reasonable time to consider the message. If they accept, they become allies. If they
refuse, they are given the option to pay jizya (a protection tax). If they reject both offers,
then they are invited to battle.

018 cpein i 1 lal ol cagia s DY) LY s 17 ok aide 1 Jlom gy J6 06 e 0 i e o
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Translation: ‘Abdullah bin Umar reported that the Prophet (pbuh) said: "When you invite
them to Islam, accept it from them. If they respond, then accept it from them. If they do
not respond, invite them to pay the jizya. If they accept, then accept it from them. If they
refuse, seek the help of Allah and fight them." (Muslim H N. (n.d))

Du‘at are taught the conduct of warfare. They are guided the purpose of war and the
way to treat with non-combatants. They are instructed to fight only those who fight them
and to avoid causing mischief or destruction. They should not fight those who do not
engage in combat, nor harm women, children, the elderly, or destroy fruitful trees. Monks
dedicated to worship should also be spared.
¥ clidl) OHE V5 bl (on G380 QS Y O il el sl sl 80 lia ) O Sl il R e
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Translation: Narrated by Aisha (r.a): The Messenger of Allah (pbuh) instructed the
commander of the army to not fight those who do not fight against them, to not kill
women, children, and the elderly, to not destroy palm trees, and not to cut down fruit-
bearing trees unless for food. (Al- Bukharl)

LT Y G R Y5 (O O Y sl adde s e 3500 oAl 08 e o e

Translation: Narrated by Ibn Abbas (r.a): Messenger of Allah (pbuh) instructed that those
who are devoted to worship and not involved in combat should not be killed... (Abu
Dawood (n.d))

The instruction given by Umar (r.a) to Sa'd bin Waqqas (r.a) before his campaign
against the Roman Empire is noteworthy.

L,’Jc \Jms.\u\uj\?@c.:\a r»;é_"\.\sl\.ﬂa subﬁ\dﬁ\wu\){u)uumsmb Aa_m]).u:d\ﬁ db).u:u.\.m\d.u:us:
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Translation: Abdullah ibn Umar reported: Umar said to Sa'd, 'O Sa'd, you are about to meet
a people of the People of the Book. When you meet them, invite them to adhere to their
religion, and do not fight them until you have invited them to listen to the Book of Allah,
the Almighty, and give them time to reflect upon it. Once they have heard the Book of
Allah and if they resist, then fight them, but do not open up their land to destruction. Do
not kill young people, nor destroy cities, and do not fight women and children, and do not
fight any of the monks and clergy who are dedicated to worship. (Hanbal A. (n.d))

These teachings clearly highlights distinguishing features of Da‘wah i.e., inviting
non-Muslims to Deen, offering them the option to pay jizya (protection tax), and seeking
Allah's aid before engaging in war.
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6. Nusrat-ul-Allah [Divine Aid]
Allah Ta'ala never abandons His Messengers or their followers who work hard to establish
Deen on Earth. Allah promises to support and uplift those who are committed to His cause,
ensuring their efforts are not in vain. ) )
SV 45 5535 B3I A (8 ) skal (il ULy il U

Translation: We will without doubt help Our apostles and those who believe in this world's
life.... (Al-Qur’an 40:51)
Divine aid from Allah can appear in two ways:
L Direct Divine Aid:
When the Du‘at (preachers of religion) are unable to confront their enemies effectively,
Allah can thwart the plans of their enemies through unseen means. The Holy Qur'an
describes this:

g_ab;\)\ d_djl 454‘}(\ u\;;a‘}jn)je}ﬁ} AJA_U J\_\}\)\ }a uﬁ)ﬂ} e Cye}s?@l\su.us
Translation: Before them [were many who] rejected apostles; the People of Noah and ‘Ad
and Pharaoh the Lord of Stakes. And Thamud and the People of Lut and the Companions
of the Wood; such were the Confederates. Not one [of them] but rejected the apostles but

My Punishment came justly and inevitably [on them]. (Al-Qur’an 38:12- 13)
Loy W21 (O adda O3 4 WA B3 pda s Aaiall 4881 34 ey Laals il U] (5 L aged 4y U] S
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Translation: So We punished each (of them) for his sins, of them were some on whom We
sent Hasiba (a violent wind with shower of stones) [as the people of Lut (Lot)], and of them
were some who were overtaken by Saihah [torment - awful cry, etc. (as Thamud or Shu'aib's
people)], and of them were some whom We caused the earth to swallow [as Qarun], and of
them were some whom We drowned [as the people of Nuh (Noah), or Fir'aun (Pharaoh)
and his people]. It was not Allah Who wronged them, but they wronged themselves. (Al-
Qur’an 29:40)
II. Indirect Divine Aid:
When the Du‘at have some means to confront their enemies, Allah supports them directly
in battle and gives them good news of victory. This aid ensures their success regardless of
their strength. The Holy Qur'an mentions:
Talut’s army: ) )
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Translation: So they routed them by Allah's Leave and Dawud (David) killed Jalut (Goliath).
(Al-Qur’an 2:251)
Battle of Badr: L
B PR N R
Translation: And Allah has already made you victorious at Badr, when you were a weak little
force. So fear Allah much that you may be grateful. (Al-Qur’an 3:123)
Battle of Trench: )
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Translation: And Allah drove back those who disbelieved in their rage, they gained no
advantage (booty, etc.). Allah sufficed for the believers in the fighting (by sending against
the disbelievers a severe wind and troops of angels). Al-(Qur’an 33:25)
Du‘at overcome their opponents only by Divine Aid, as demonstrated by the
following verses from the Holy Qur’an:
oy @ G805 Cdan 3 &da s il a S8 b Sl e
Translation: You killed them not, but Allah killed them. And you (Muhammad) threw not
when you did throw but Allah threw. (Al-Qur’an 8:17)
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Translation: (Remember) when you sought help of your Lord and He answered you
(saying): "I will help you with a thousand of the angels each behind the other (following
one another) in succession.” Allah made it only as glad tidings, and that your hearts be at
rest therewith. And there is no victory except from Allah. Verily, Allah is All-Mighty, All-
Wise. (Al-Qur’an 8:9-10)
7. Izhar-ud-Deen [Domination]
It is a fundamental principle of Allah Ta‘ala that He provides clear warnings and prior
notice to those who oppose religion before bringing about their destruction. The Holy
Qur'an states: ) o )
-0sle el pll s oAl dlen o 085 1 O S
Translation: This is because your Lord would not destroy the (populations of) towns for
their wrong-doing; while their people were unaware (so the Messengers were sent). (Al-
Qur’an 6:131) ) )
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Translation: Those were the towns whose story We relate unto you (O Muhammad). And
there came indeed to them their Messengers with clear proofs. (Al Qur an7: 101)
~OsAlla VAT ) oA Slga B Ly il e Sl Y 5 il 8 S A o5 dllga G 8 g
Translation: And never would your Lord destroy the towns (populations) until He sends to
their mother town a Messenger reciting to them Our Verses. And never would We destroy
the towns unless the people thereof are Zalimun (polytheists, wrong-doers). (Al-Qur’an
28:59)

When Du‘at establish a community and state that steadfastly uphold Deen and
Da'wah, Allah Al-Mighty commands them to spread this way of life to the nations of the
world. This reflects the status of Ambassadorship from Allah Al-Mighty. The responsibility
of preaching Deen to non-religious people is, in essence, an Ambassadorship of Allah
Ta‘ala. Just as ambassadors are fully supported by their kingdoms, Allah ensures His aid
and confirms the dominance of His followers on His land based on the criteria outlined.
The Holy Qur'an states: o
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Translation: So lose not heart nor fall into despair: for ye must gain mastery if ye are true in
faith. (Al-Qur’an 3:139)

The demeanor of the Companions of Prophet Muhammad (peace be upon him) was
strikingly apparent in their body language and oratory when addressing emperors, heads of
state, governors, and military commanders of their adversaries. When inquired about the
reason for their arrival to the land, the response from the Du‘at of Islam was unequivocal:
cbﬁ‘ﬂ\é&ué\@ﬂ\ww*ﬁ} sd.mLu: ‘_;\ JL\:J\ aJL\.:: U,AAM\ J\.\c C);JAL!\L\L»J\JJL\M.\\QAL\AJ&LA
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Translation: “We did not come of our own accord. Rather, Allah has sent us to liberate His
servants from the bondage of other servants, to bring them into the service of Allah alone,
to release them from the constraints of this world and guide them to the vastness of the
Hereafter, and to deliver them from the injustices of their current beliefs and lead them to
the justice of Islam.” (Al-Tabari, M. J. (n.d.))

‘Amr bin ‘Amir engaged in dialogue with the Ruler of Alexandria, explaining the
insignificance of their pre-Islamic condition and the way they attained the esteemed status
of Ambassadorship from Allah.
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Translation: ‘Amr bin ‘Amir narrates that an army of Muslims set out, and I was their
commander. We arrived at Alexandria, where its ruler summoned one of the Muslims for
negotiation. I went out myself. He asked me, "Who are you?" I replied, "We are Arabs living
in harsh conditions, and we are the people of the House of Allah. We were in a narrow land
with difficult sustenance; we used to eat carrion and plunder others. We were in a very dire
state until Allah sent a man from among us. In those days, he was neither of higher nobility
nor more prosperous than us. He said, ‘I am the Messenger of Allah (peace be upon him).
He commanded us with things we did not know and forbade us from practices followed by
us and our forefathers. We disbelieved him, called him a liar, and opposed him, until a
group from among us supported him, saying, ‘We believe in you, follow you, and fight
those who fight you. They went out with him, and we also came out against him. We fought
them and were defeated. He overcame us, and we were subdued. Then Allah took those
close to him from among the Arabs, who also fought him, but he prevailed over them as
well. The ruler of Alexandria laughed and then said, ‘Your messenger spoke the truth. Our
Prophet also brought to us something similar to what your messenger brought to you. We
followed it until kings arose among us, who acted according to their desires and abandoned
the Prophet’s instructions. So if you adhere to the Prophet’s command, whenever anyone
fights against you, you will be successful over him. But if you act like those who followed
their desires, you will not have any advantage or strength over us.” (Al-Haithami, N. A. (1352
A.H.))

The details of Rab‘ayyi bin ‘Amir’s dialogues and the environment surrounding him
in the court of Rustom are noteworthy. This event highlights the distinguished character of
the Du‘at, their indifference to worldly wealth and status, and their unwavering confidence
in the message they convey to the nations.
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Translation: Rustom adorned his court with soft bedding and pillows made of gold threads.
A golden throne was set for Rustom. Rab‘ayyi bin ‘Amir arrived dressed simply, indifferent
to their worldly adornments and military display, and sat on the floor. When asked, “What
has brought you here?” he replied, “We did not come of our own accord; rather, Allah has
sent us to free His servants from the worship of other servants and lead them to His
worship, to release them from the narrowness of this world and bring them to the vastness
of the Hereafter, and to deliver them from the oppression of religions and guide them to
the justice of Islam.” After conveying the message and returning from Rustom's court, he
addressed the Persians, saying, “O Persians! You place great emphasis on food and attire,
while we regard these things as insignificant.” When he left the court, the courtiers began
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to mock the humility and simplicity of the Arabs. Rustom then told his courtiers, “Woe to
you! Do not judge them by their clothing; instead, look at their justice, eloquence, and
conduct.” (Kandahlawi, M. Y. (1999))
8. Khilafah [Inheritance of Authority]
Surat-un-Noor (24:55) gives three good tidings to Du‘at, including the establishment of
Khilafah on earth, as appended below:
1. Allah Ta‘ala grants power and authority on earth to the Du‘at.
2. Allah Ta‘ala establishes Deen on earth for the Du‘at.
3 Allah Ta'ala prevails peace and security on earth for Du‘at.
PR(JEvE E@Jum”@swwmmmsu@m@*ﬂ&duuu|\}s&”su\y\wmmxj
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Translation: Allah has promised those among you who believe and do righteous deeds that
He will surely grant them succession [to authority] on the earth, as He granted it to those
before them, and that He will surely establish for them their religion which He has
approved for them, and that He will surely change their fear into security, [so that] they
worship Me, not associating anything with Me. But whoever disbelieves after that—those
are the defiantly disobedient. And establish the prayer and give the zakat and obey the
Messenger that you may receive mercy. (Al-Qur’an 24:55-56)
These promises are for those who are committed to spreading the message of Deen,
establish Salah and pay Zakah, obey the Prophet of in all aspects of life.
‘Abdullah Ibne ‘Abbas (r.a) confirms that this promise made by Allah to the believers
is also mentioned in the Torah and the Injeel. (Usmani M S, 2000)
The following ayat discusses the purpose of Khilafah and the responsibilities of Khulafah.
s Al g S (e 13as cas sl s als B3 155 BaN 1 paE LmsY 8 2AURG ) Gl
Translation: (They are) those who if We establish them in the land establish regular prayer
and give regular charity enjoin the right and forbid wrong: with God rests the end (and
decision) of (all) affairs. (Al-Qur’an 22:41)
CONCLUSION
The journey towards Khilafah and Riyasah is deeply embedded in the structured
progression of Da‘wah, Deen, Hijrah, Ma'iyyat-ul-Allah, Qital, Nusrat-ul-Allah, Izhar-ud-
Deen, and ultimately Khilafah. This study affirms that Khilafah is not an isolated political
phenomenon but rather the culmination of a divinely ordained process that begins and
ends with Da‘wah. The analysis confirms the three foundational hypotheses of this study: (1)
The establishment of Khilafah follows a sequential pattern rooted in the prophetic
methodology, where each milestone plays a critical role in shaping religious, social, and
political realities. (2) The study emphasizes that Da‘wah is the lifeline of Khilafah and
Riyasah, not merely as an introductory phase but as an enduring process that sustains and
expands Islamic governance. The prophetic model underscores the need for continuous
Da‘wah efforts, ensuring the transmission of Islamic teachings across generations. (3) The
cyclical nature of Da‘'wah, as highlighted in the Qur’an and Seerah, signifies that even after
the realization of Khilafah, the primary responsibility of governance remains the
propagation and reinforcement of Deen. The Quranic directive in Surah Al-Hajj (22:41)
affirms that those granted authority must uphold prayer, charity, and moral guidance,
reinforcing Da‘'wah as an enduring obligation.
The findings reinforce that Du‘at must actively engage in Da‘'wah without perceiving
Khilafah as a prerequisite for religious influence. The prophetic model of Da‘'wah —
marked by patience, perseverance, and strategic engagement — remains the primary
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vehicle for societal transformation. The success of Khilafah lies not in the pursuit of power

alone but in unwavering dedication to the mission of Da‘'wah.

Hence, those who aspire to see the establishment of Khilafah and Riyasah must
prioritize Da‘wah with sincerity, aligning their efforts with the prophetic methodology. This
study provides a roadmap for contemporary Du‘at, policymakers, and scholars, offering
insights into the spiritual, social, and political dynamics necessary for the realization of
Islamic governance.

RECOMMENDATIONS

e Individuals aspiring to witness the Khilafah of pious, God-fearing people on earth
should engage actively in Da‘'wah.

e The involvement in Da‘wah should be executed with dedication, sincerity and
consistency

e Da‘'wah should align with the methodologies exemplified by the Prophets, especially
Prophet Muhammad (pbuh).

e Du‘at can adapt methods according to contemporary requirements and local contexts
but they should not divert from Prophetic model of preaching that emphasizes
patience, perseverance, sincerity and strategy.

e Establishing Khilafah requires collective effort. Collaborating with other like-minded
individuals and organizations will amplify the impact of Da‘'wah.

e As highlighted in the Aayat-ul-Istakhlaf, the practice of regular prayer, charity,
enjoining good, and forbidding wrong should be integral to the efforts of those
involved in Da‘wah. Upholding these values will contribute to the successful sustainable
establishment of Khilafah and Riyasah on earth.
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